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LOPITVAl A L 


Retroactive Prayers 


There is nothing more calculated to reveal 
the omnipotence and omniscience of God than 
a realization of the fact that so far as God is 
concerned there is no such thing as time. 


Because of our finite outlook, limited by 
time, space and circumstances, it is so easy to 
translate these limitations into our thoughts 
about God. But when we grasp that he sees 
and knows all eternity at once then a great 


many other precious truths begin to fall into 
place. 


One of the most amazing and comforting of 
these is the wonderful thought that God often 
answers our prayers before we have been aware 
of the circumstances demanding specific prayer 


and in a very true sense our prayers become 
retroactive. 


In Isaiah 65:24 we read: “And it shall come 
to pass, that before they call, I will answer; and 
while they are yet speaking, I will hear.” 


In our own experience we all will be wise 
to think back and realize how often this has 
been the case in our own lives and of those we 
love. Also, what a comfort to know that when 
we are pressed to pray for some specific person 
or problem and do so, God has known of that 
need from its very beginning and He knew we 
were going to pray about it. For this very rea- 


son more of our praying should be devoted to 
thanksgiving. 


Daniel, praying for his people and for Jeru- 
salem, found that even then Gabriel had been 
sent to instruct him. 


In the Sermon on the Mount our Lord gives 
us these comforting words after reminding us 
that our Heavenly Father “seeth in secret”, .. . 
“for your Father knoweth what things ye have 
need of, before ye ask them.” Despite this do 
we not sometimes spend much time in telling 


PAGE 2 


God about a particular need, as though He 
were not aware of it? 


This concept of the Almighty and Sovereign 
God, and the knowledge that we as Christians 
are His children can come with boldness to the 
throne of grace, should greatly encourage us 
in prayer and in the assurance that according 


to His holy will He already knows and has sent 
the answer. 


Retroactive? Yes, but only because of His 
foreknowledge that we were going to pray. This 
is no justification for a fatalistic Pollyanna 
philosophy, rather it is all the more reason to 
pray and praise. 


—L.N.B. 





Communism and the 
New Testament 


By Rev. Floyd E. Hamilton 


The basic principle of Christian economics 
as founded on the Word of God, is the right 
of private property. This principle is taught 
in the eighth commandment, “Thou shalt not 
steal.” If it is possible to steal, then the right 
of ownership of property is implied, for only 
when property is privately owned is stealing 
possible. Now since the New Testament reiter- 
ates this commandment with the teaching that 
it should be kept, it would seem abundantly 
clear that the New Testament recognizes this 
right of private ownership of property. 


Communism teaches that private ownership 
of property is wrong, and while socialism would 
not go quite as far as communism in denying 
the right of individuals to own property, its 
insistence on the public ownership of all utilities, 
natural resources, manufacturing and most other 
business enterprises, especially all basic indus- 
tries, implies that there is something basically 
wrong with private ownership of property, oF 
at least that public ownership is preferable. 
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Now the collectivists (communists and social- 
ists), in spite of the eighth commandment,, in- 
sist that the New Testament example of the 
early Jerusalem church teaches communism, and 
claim therefore that the Bible supports their 
view that private ownership of property is 
wrong. For a Christian it is not enough to 
point to the economic evils of communism and 
socialism, and to its destruction of the basic 
freedoms of mankind. It is not enough to point 
to its brutality and gross materialism, and to 
the evils of dictatorship. The Christian wants 
to know whether or not it is in agreement with 
the Word of God, first of all, before going on 
to consider other objections to collectivism, or 
arguments in its favor. 


In Acts 4:32 it is stated, “And the multitude 
of them that believed were of one heart and 
soul: and not one of them said that aught of 
the things he possessed was his own; but they 
had all things common.” And in the 34th and 
35th verses it is said, “For neither was there 
among them any that lacked: for as many as 
were possessors of lands or houses sold them, 
and brought the prices of the things that were 
sold, and laid them at the apostles’ feet: and 
distribution was made unto each, according as 
any one had need.” 


At first glance this would seem to be com- 
munism, but as we examine it more closely, 
we will see that it is entirely different from 
communism. In the first place, notice that even 
in that Jerusalem church the right of private 
ownership of property is recognized, for when 
Ananias kept back part of the price of the 
land he had sold but told the apostles that he 
was giving it all to the church, Peter said, “While 
it remained, did it not remain thine own? And 
after it was sold was it not in thy power?” The 
sin of Ananias was not in owning the property 
or keeping part of the selling price for himself, 
but in lying to God by saying that he was giv- 
ing it all to the church while he kept part of 
the money for himself. Having things in com- 
mon, therefore, did not imply that private own- 
ership per se was sinful, and it was nowhere 
called sinful in the account in Acts. 


In the second place notice that the gifts to 
the common fund were actually gifts, showing 
that the property was rightfully owned in order 
to have it possible to make voluntary gifts. 
Had the property not been owned by the giver, 
no gift by him would have been possible. 


In the third place notice that the custom of 
common ownership was not commanded by God. 
Acts simply recounts what was done by the 
people and how they regarded their property. 
The custom was apparently started because the 
believers expected the immediate return of 
Christ and therefore did not feel the necessity 
of working to support their families. They pre- 
ferred to spend their time in worship and prayer 
(Acts 2:46; 5:12). The most important thing 
they could do at that time was to witness to 
others about the resurrection of Christ, and in- 
crease the number of Christians in view of what 
they thought would be the immediate return 
of Christ. They were able to keep up this cus- 
tom of common ownership of property for a 
time because many of the Christians were ap- 
parently wealthy, and gave all their possessions 
into the common fund. The custom of spend- 
ing all their time in the temple preaching and 
praising God without working to earn their liv- 
ing expenses, while living off the common fund, 
could continue only as long as the money from 
the sale of the property lasted, but when that 
money was all eaten up, then they had to go 
to work or starve. 


As a matter of fact, the church in Jerusalem 
became progressively poorer, and had to be 
helped by contributions from the mission 
churches established by the Apostle Paul in 
Asia Minor and Europe. 


In the fourth place this custom of common 
ownership of property seems to have been en- 
tirely a local matter in Jerusalem, for we find 
no mention of the custom in Damascus, Antioch 
or in any of the churches established by the 
Apostle Paul. It was not mentioned as a re- 
quirement in the decisions of the Jerusalem 
Council (Acts 15), and seems never to have 
been repeated in any of the early Christian 
churches. 


In the fifth place the custom of common own- 
ership of property seemed to have been aban- 
doned early in the history of the Christian 
church, for we have no record of the custom in 
later history. Paul earned his own living as a 
tentmaker, and prided himself in the fact that 
he was not a burden to the churches which 
he established. 


Considering all these factors we may conclude 
that instead of being a doctrine of the New 
Testament church, it was merely a local custom 
at the beginning of the Jerusalem church, and 
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soon was changed as the return of Christ was 
delayed. 


But the basic difference between this com- 
mon ownership of their property and the teach- 
ings of the collectivists, is in the fact that the 
gifts of money to the common fund were purely 
voluntary and not compulsory as is the case 
with both communism and socialism. Volun- 


tary community property is a far cry from ex. 
propriation of property and confiscatory taxa. 
tion advocated by the communists and social. 
ists. The New Testament even in the Jerusalem 
church we have been discussing, nowhere com- 
mands or even advocates the distinctive teach- 
ings of communism and socialism. On the con. 
trary it firmly supports the basic principles of 
private ownership and free enterprise. 


The Testimony Of Christ 
To The Old Testament 


By The Rev. Professor G. B. Strickler, D.D., LL.D. 


This paper is the main body of the sermon which Dr. Strickler preached on Sunday morning, 
May 18th, 1913, during the meeting of the General Assembly of the Presbyterian Church in the 
United States. It was originally delivered before the General Ministers’ Association of Richmond, Va., 
in February, 1913. Dr. Strickler died soon after preaching this sermon. It was printed in The 


Union Seminary Review - January 1913-1914 Issue. 


It is a forceful presentation of the basic doctrine 


of Biblical inspiration and infallibility. To admit Dr. Strickler’s premises is to be forced by irre- 
futable logic to his conclusions. This sermon was timely in 1913, but is more timely in 1957. 


The first testimony I present of the divine 
origin and inspiration of the Bible is that testi- 
mony which is the clearest and strongest and 
most conclusive, and, therefore, the most satis- 
factory of all—the testimony of our Saviour 
Himself. Of course His testimony relates direct- 
ly only to the Old Testament because the New 
Testament was not in His day yet in existence; 
but if the divine origin and inspiration of the 
Old Testament is established, there is nobody, 
so far as I know who would then be disposed 
to deny that the New Testament had the same 
origin and the same inspiration. 


When the Saviour entered on His mediatorial 
work, the Old Testament was already in exist- 
ence; in existence in the same books in which 
we now possess it. It was not only in existence, 
as the testimony of Josephus, for instance, makes 
plain; but it claimed to have come and was 
believed by the Jews to have come from the 
same God from whom He Himself claimed to 
have come, and it claimed to be doing in the 
world just what He claimed to be doing; it 
claimed to be teaching men what they were to 
believe concerning God and what duties He re- 
quired of men. He was obliged, therefore, to 
take some position in regard to it. What position 
did He take, as indicated in the Gospels? Did 
He receive it or reject it: Or, did He receive 
it in part and reject in part, as some of the 
negative critics now do? Did He receive some 
parts as true, and reject other parts as untrue, 
as they now do? Did He receive some parts as 
inspired and reject other parts as uninspired? 
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Did He ever in a single instance so little as 
intimate that He in any respect found fault with 
the Old Testament? He found fault with the 
aon for the manner in which they interpreted 

but did He ever find fault with the book 
iteelf Did He ever point out any mistakes in 
it? Did He ever intimate, as some now do, that 
there were myths in it and legends? Did He 
ever say anything about it that suggested that 
it was erroneous in any of its teachings—especial- 
ly in its moral and religious teachings? Did 
He ever say that He had come to set up a 
higher moral standard than it contains or to 
teach a purer and more perfect religion than 
it inculcates? Does any body claim that He ever 
did that? Some say, indeed, that He came in 
part for that very purpose; but are they able 
to show that He anywhere on any occasion 
said that He came for that purpose? Is not 
their claim that He came for that purpose based 
on their theories instead of on His teachings? 
Did He not always read the Old Testament as 
the Word of God? Did He not always appeal 
to it as the Word of God? Did He not always 
rely on it as the Word of God? Did He not 
always enforce it as the Word of God? Did he 
not, in all His controversies with the Jews about 
truth, appeal to it as the final standard? Did 
He not always appeal to it as the standard from 
which there was no appeal? Everybody who has 
any acquaintance with the Gospels knows that 
this is true. But how could He thus appeal to 
the book as the end of all controversy in every 
case unless He believed it to be an infallible 
revelation of the divine will, and how could it 
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thus be an infallible revelation of the divine will 
and so free from error unless it was fully in- 
spired? 


But let us now notice some of the Saviour’s 
testimonies to the Old Testament that we may 
have them distinctly before our minds and thus 
see how full and clear and conclusive they are. 
In Matthew 5.17 He says to the Jews: “Think 
not that I am come to destroy the law or the 
prophets. I am not come to destroy, but to ful- 
fil.” By the law and the prophets there, it 
is admitted He meant the Old Testament Scrip- 
tures. The Jews to whom He was thus speaking 
had somehow got it into their heads that His 
purposes were revolutionary; that He was seek- 
ing to overturn the old and set up something 
new. They had observed, for instance, that He 
did not conform to some of their notions about 
Sabbath observance; that He healed on the Sab- 
bath day, which they erroneously regarded as 
a violation of the Sabbath commandment; that 
He had appointed a publican, Matthew, as one 
of His apostles, a man, who, because he had 
become a publican, an officer of the Roman 
government, was regarded by them as an apos- 
tate from the Old Testament religion; for rea- 
sons like these they had come to suspect that 
His purpose was to set the Old Testament aside 
and to introduce something new and entirely 
different. He tells them, therefore, that He 
had come for no such purpose. He had not 
come to destroy the Old Testament as something 
that was erroneous; something that taught an 
imperfect morality or religion; but He had 
come to fulfil it; He had come to develop and 
complete all that was contained in it—‘Verily 
I say unto you,” He added, “till heaven and 
earth pass, one jot or tittle shall in no wise 
pass from the law till all be fulfilled.” Not 
only was the Old Testament to be fulfilled in 
some general way as to the main substance of 
its teaching, as being to that extent only a 
revelation from God, but it was to be fulfilled 
in all its details, as being in all its details from 
God as truly as in its main outlines. Not a 
jot—not its smallest letter, not a tittlhe—not one 
of the little curves or projections from the edges 
of its letters should remain unfulfilled. Could 
He have in any way more fully endorsed the 
Old Testament as an infallible revelation from 
God. If He could, what was that way? 


After making this declaration in His Sermon 
on the Mount, He proceeded in that sermon 
to indicate what He meant in explanations and 
applications of the law, but did He in a single 
instance correct anything in the Old Testa- 
ment. Did He not instead only point out how 
the principles of the Old Testament needed a 
more extensive and more spiritual application 
to the minds and hearts of men; to their thoughts 


and feelings than the Jewish teachers had given 
them? 
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Thus did the Saviour in that passage endorse 
the Old Testament Scriptures as correct even 
in every “jot and tittle.” Now can it be believed 
that if the book had been as full of myths and 
legends; of mistakes of every sort, of defective 
moral and religious teachings as some would 
have us believe, that the Saviour would have 
given it so sweeping and unqualified an en- 
dorsement as that? Does He not in that passage 
encourage a reliance on the Old Testament 
even as to its smallest details? Could He have 
done that; could any honest teacher have done 
that; if He had known that the book was full 
of error, of even moral and religious error, and 
therefore, in many of its parts adapted to lead 
astray? 


On another occasion, just before His ascension 
to the right hand of the Majesty on High, after 
He had given His disciples some instruction 
appropriate to the occasion, He said to them 
(Luke 24.44), “These are the words which I 
spake unto you while I was yet with you, that 
all things must be fulfilled which were written 
in the law of Moses and in the prophets and in 
the Psalms concerning me.” Is there not in that 
passage another declaration adapted to make on 
the minds of His hearers no other impression 
except that the Old Testament is a divine and 
infallible book, and could He have made that 
impression over and over again unless the Old 
Testament was a book of that character, and 
could it be of that character unless it was 
inspired. 


Take another passage. In the 5th chapter 
of John, we find the Saviour pointing out the 
evidence that had been borne to Him and His 
work. John the Baptist, He says, had borne 
witness to Him, and the Father also. The Jews 
had not, indeed, He says, heard the voice of 
His Father or seen His shape. Nevertheless this 
witness to him had been borne; borne in the 
Sacred Scriptures, and, therefore, He said unto 
them “search the Scriptures”; as the word in the 
original means, search them from beginning to 
end; from top to bottom; make a thorough 
search of them; “for in them ye think ye have 
eternal life’; that is, it is a fixed article in 
your creed that in them ye have eternal life. 
Very well, in that you are correct, in them it 
is revealed and offered to men. Now search them. 
“They are they that testify of me.” Does He 
not there again appeal to the book as the su- 
preme authority as to Himself? Does He not 
appeal to it as the end of the controversy be- 
tween Him and His enemies? Does He not 
in the matter of His Messiahship—the most 
important of all matters—exhort them to rely 
on its teachings? Does He not tell them that 
they are right in so relying on its teachings as 
to believe that they have in them eternal life? 
But could they thus safely rely on it unless it 
was from God and infallible in its teachings? 
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And could it be thus infallible unless it was 
so inspired as to be free from error? 


Take still another passage: John 10.34. Our 
Saviour had been saying what to the Jews 
seemed to imply that He was making Himself 
God, and they were about to stone Him. He 
said unto them, “Many good works have I 
showed you from the Father, for which of 
those works do ye stone me?” The Jews answered, 

“For a good work we stone thee not; but for 
blasphemy; and because that thou, being a man, 
makest thyself God.” Jesus answered them, “Is 
it not written in your law, I said, ye are gods?” 
His reference was to the 82nd Psalm, 6th verse, 
in which earthly magistrates are called gods 
because they represent God in the rightful exer- 
cises of their authority. “Is it not written in 
your law, I said, ye are gods?” “If He called 
them gods unto whom the Word of God came 
(and the Scripture cannot be broken), say ye 
of Him whom the Father hath sanctified and 
sent into the world, thou blasphemest, because 
I said I am the Son of God?” In this passage 
He declared “the Scripture could not be broken.” 
But if it could not be broken in that verse of 
the Psalm, who can show how it could be 
broken in the verse going before that or in 
the verse coming after, or in the second verse 
going before or in the second verse coming after? 
Who can show how it could be broken in any 
verse of that Psalm? And if it could not be 
broken in that Psalm, who can show how it 
could be broken in any other Psalm? And if 
it could not be broken in the book of the Psalms, 
who can show how it could be broken in any 
other book of the Bible? Was not His assertion 
that the Scripture as to that word could not 
be broken adapted to make the impression that 
it could not be broken as to any word; and if 
that was not true, did not perfect candor in 
teaching to prevent that erroneous inference, 
require Him to say so? 

It is to be carefully noted that if the Scripture 
could not be broken as to the particular state- 
ment to which the Saviour refers, it is difficult 
to see how it could be broken as to any other 
statement it contains, for you will remember, 
that if there be anything the Bible is intended 
to overthrow it is idolatry in all its forms. From 
the beginning of the book to the end of it, we 
find it making war on this sin in every aspect 
in which it presented itself. We find it con- 
demning everything and forbidding everything 
that had any tendency toward it, or to give to 
it the slightest encouragement. I suppose, there- 
fore, if it had been announced to men in the 
days of our Saviour that while the Old Testa- 
ment was from God, a single passage had some- 
how slipped into it that ought not to be there, 
and had put men to searching for it they would 
likely have fixed on that passage in which men 
are called gods. They could scarcely have been 
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able to find any other passage that would have 
looked more like erroneous teaching than that. 
And yet it is remarkable, and it is of vast Sig- 
nificance as bearing on the subject of inspira- 
tion, that it is in connection with that very 
passage that the Saviour says “the Scripture can. 
not be broken.” But if it cannot be broken in 
regard to such a passage as that, in regard to 
what passage can it be broken? 

It is further to be noted in regard to that 
passage that our Saviour’s appeal to the Jews 
hinges on the use of a single word in the pas. 
sage. The word “gods” is there, and the Saviour 
says that in regard to that word, “the Scripture 
cannot be broken.’”’ How could He say that 
unless that word was a divine word and how 
could that word be a divine word—so divine 
as to settle the controversy unless an inspired 
word? Suppose it was there only on the judg. 
ment of the Psalmist, or that it was there only 
as the best expression that the Psalmist was 
able to give of a divine communication he had 
received. Why could it not then be broken? 
Why could not some other word be substituted 
in its place—some other word that would have 
more correctly expressed the idea intended to 
be conveyed? When the Saviour says that word 
could not be broken, must He not have meant 
that it was there by divine authority, and so by 
divine inspiration and for that reason and for 
that reason alone could not be broken? But 
if that word was inspired, who can show why 
any other word in the Psalm, in the book; or 
any other word in the Scriptures is not inspired 
also? 

One other remark on this interesting pas- 
sage: If it be true, as many are now saying, 
that there are mistakes in the Scriptures, I mean 
in the Scriptures as originally written; if it be 
true that the account given of the creation 
in the first chapters of Genesis is scientifically 
incorrect, how could it be said in reference to 
that passage that the Scripture cannot be broken; 
that is, that its teaching cannot be corrected? 
If the statement about the garden of Eden, and 
the fall of man are mere myths, how could it 
be said in regard to that statement that the 
Scripture cannot be broken? If Abraham never 
lived and if Moses never wrote the books ascribed 
to him, how could it be said that the statements 
of our Saviour Himself that he did live and that 
he did write the books ascribed to him, be parts 
of the Scriptures that cannot be broken? In 
short, if the Bible be as full of erroneous state- 
ments as some say it is how could the Saviour 
say without qualification in regard to it, “the 
Scripture cannot be broken?” Why can it not 
be broken anywhere where mistakes have been 
made? Has He not thus in that declaration en- 
dorsed the book in as full and explicit way as 
can be conceived? 

Many more passages might be quoted. Indeed, 
the Old Testament is quoted by the Saviour 
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a number of times and in no case is He repre- 
sented as having ever hinted at error in the 
book of any kind whatever. That we have His 
full and repeated endorsement of the Old Testa- 
ment as of divine origin and inspiration — ought 
not that to settle the question for us? Can we 
have any more satisfactory evidence than that? 
Does it not look like irreverence, and, indeed, 
something like gross profanity, to raise any ques- 
tion as to the sufficiency of the Saviour’s testi- 
mony? 


Yet there are not a few who decline to accept 
His testimony as conclusive. Indeed, there are 
not a few who give His testimony very little 
consideration. Some of them say that when 
He came into the world He laid aside His 
divine attributes: His knowledge, for instance, 
and therefore, knew no more about the Old 
Testament than any other Jew did. They say 
the other Jews said it was from God, and, there- 
fore, He said so too. They said it was inspired, 
and, therefore, He made the same affirmation; 
that, in short, His views about the Old Testa- 
ment were simply an echo of the views prevail- 
ing in His day, and have therefore no more 
value and no more authority. That is, they 
would have us believe that although He was 
the great Prophet of the church, giving the Old 
Testament by inspired prophets as He after- 
wards gave the New Testament by inspired 
apostles, He did not know when He was in 
this world what He had thus given by the 
prophets; did not know what He had given 
through Moses or whether He had given any- 
thing through him; did not know what He 
had given through David, or whether He had 
given anything through him; did not know 
whether the book that bears the name of Isaiah 
was written by one Isaiah, or two, or three, or 
none. They would have us believe that although 
He was the truth, the author of the truth, the 
teacher of the truth, the object of the truth, the 
examplar of the truth; although He so pro- 
claimed Himself, He did not in fact know what 
the truth was and could not infallibly point it 
out to men—to those who looked to Him for 
it and to whom He professed to give it! But in 
that case, how was He a competent Saviour? 
How could He claim, as He did claim, to know 
the truth and to teach the truth? If He did not 
know the facts about the Old Testament Scrip- 
tures He was certainly conscious that He did 
not know. How could He, then, claim, as He 
constantly did, that He did know? Do not such 
assertions as these about the Saviour tend to 
discredit Him as a competent Saviour? 


But they say the Saviour Himself admitted 
that His knowledge was limited; that He did 
not know, for instance, when the judgment 
would be; and if He did not know that, there 
may have been many other things He did not 
know; and that, therefore, when they assert 
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that His knowledge was limited, they are not 
to be blamed, for they are only asserting about 
Him what He asserted about Himself. But this 
defense is not sufficient. The only evidence 
they bring forward that the Saviour’s knowledge 
was limited, at least the evidence on which 
they seem most confidently to rely, is this state- 
ment that neither man, nor angel, nor Himself 
knew when the final judgment would take place. 
This statement, however, they do not fairly 
treat. They make it mean more than it seems 
to be intended to mean. It would seem to mean 
no more than that He as a man did not know 
when that day would be. He shows that He 
knew that there was to be such a day; that He 
knew what the day was for; that He knew 
what would occur on that day; that He knew 
that He would be the Judge, and that He knew 
how He would come with all the holy angels; 
and who would be gathered before him, and 
that He knew on what grounds He would judge 
them; what He would say to those on His right 
hand and what to those on the left; and what 
those on the right and those on the left would 
say to Him; He thus showed that He knew all 
about the judgment day except merely the date. 
Why should that be any secret to him; especially 
to His divine nature? How could it be? If 
He could and did know everything else, what 
was there about the mere date of the event that 
made it improper or impossible for Him to 
know that also? And as a divine being, as God 
manifest in the flesh. how could it be other- 
wise than that He should know that as the 
Father Himself knew it? It would seem, there- 
fore, that all that is meant by His assertion is 
that no finite being knew the date of the judg- 
ment, and therefore, it furnishes no such war- 
rant for the theory of a limited knowledge in 
the Saviour as justifies the assertions in regard 
to His limited knowledge of which they make 
use. 


Others, however, undertake to escape the force 
of the Saviour’s testimony, not by the doctrine of 
the Kenosis, as those do just mentioned, but 
by supposing that while He knew the imperfect 
character of the Old Testament Scriptures, He 
chose to accommodate Himself to the erroneous 
views as to their full inspiration which prevailed 
at the time. He knew that those views were 
wrong, but He did not care to antagonize them, 
to excite against Himself the opposition that 
antagonizing them would cause. But He did 
not hesitate to antagonize wrong views on other 
subjects. The Jews of His day had wrong views 
on a number of subjects. To those wrong views 
they were so much attached that it excited their 
indignation to have them opposed. Such were 
their views about Sabbath observance; about 


divorce; about many of their self-devised ritual 
observances; about the character and work of 
the Messiah; about these and a number of other 
subjects they had views that provoked their op- 
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position and hatred when they were assailed; 
and yet when did the Saviour show any hesita- 
tion to assail them even when He did it at the 
risk of His life? Why, then, should He hesitate 
to correct their views as to the Old Testament 
if He saw that they were as erroneous as some 
now say they were? 


These ‘modern teachers assert that they feel 
in conscience bound as lovers of the truth to 
tell the people the truth about the book—to 
point out its errors. Why did not the Saviour 
feel equally bound if He knew there were errors 
in it? Are they more conscientious than He was? 


These modern teachers also insist that by 
pointing out and correcting the errors of the 
Old Testament they fit it much better for the 
instruction of man than it is when left in its 
original condition. Why did not the Saviour 
feel in the same way? How is it that they assume 
a more sincere love of the truth and arrogate 
a wiser conception of the treatment of the Old 
Testament than the Saviour seems to have had? 
Are they not asking a great deal when they 
expect us to grant such claims as these? 


The whole case may be summed up in two or 
three alternative statements: 


1. The Saviour did not know that the Old 
Testament was the kind of book many say it 
is. But in that case, who can show that He 
was a competent Saviour of men? If He asserted 
the Old Testament to be a divine and inspired 
book when it was not, how can anybody satis- 
factorily show that He may not have asserted 
a number of other things that were equally 
erroneous? 


2. The Saviour did know that the Old Testa- 
ment was not a fully inspired book, but con- 
sidered it expedient to leave the Jews under the 
delusion that it was. But how can it be claimed, 
then, that He was a candid and truthful teacher? 
How could He sincerely speak constantly, as 
He did, of the book, as if He believed it was 
just what the Jews thought it was, when He 
knew it was not? 


These explanations, then, are not satisfactory. 
They are not at all satisfactory. But only one 
other remains. He knew the book was what 
it claims to be; a divine and infallible revela- 
tion, and therefore, treated it as He always 
did. This explanation, and this only, accounts 
for His treatment of the book in a way honor- 
able to Himself and consistent with the phe- 
nomena the book presents to justify its claims. 


We have now seen that the Saviour Himself 
has over and over again endorsed the Old Testa- 
ment Scriptures as the Word of God and as 
an infallible rule of faith and practice. We 
see that He has done it in the most explicit 
and unqualified way. Whom then is it wiser 
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LIBRARIES 


PURCHASED 


Baker Book House @ Grand Rapids 6, Mich. 
Dept. PJ 





WANTED — Matron for a Presbyterian Chil- 
dren's Home. Write giving training, experi- 
ence and references. Address: Orphanage, 


c/o Southern Presbyterian Journal, Weaver- 
ville, N. C. 


PON 

















DONATIONS WANTED — Eye glasses, false 
teeth, unwanted or damaged gold or silver 
jewelry, watches, rings, club pins. Mail to: 
Palisade Ave. United Presbyterian Church, 
301-23 St., Union City, N. J. Postage will be 
refunded. 











PRESBYTERIAN 
JUNIOR COLLEGE 
Division of Consolidated Presbyterian 
College of Synod of N. C, 
EDUCATIONAL EXCELLENCE FOR 
OUR MOST VALUABLE ASSET— 

OUR YOUTH. 
Louis C. LAMOTTE. PRESIDENT 
Maxton North Carolina 


McGuffey’s Readers 


After a long and costly search a complete set of the 
original 1879 McGuffey’s Readers has finally been lo- 
cated, and reprints of these grand old readers have now 
been completed. Each reader is custom made from plates 
used in the 1879 revised edition . . . same type and 
binding. You can now purchase exact copies of these 
famous readers at the following low prices: 
Ist Reader $2.25 4th Reader 
2nd Reader $2.50 5th Reader 
3rd Reader $2.75 6th Reader 

We pay the postage on all orders!!! 


OLD AUTHORS, Dept. SP-118, Rowan, Iowa 
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TEACHER WANTED for Christian School. Wire 
or call W. E. Hill, Jr., Hopewell, Virginia. 
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and safer to follow here, the Saviour or those 
who deny the divine character of the book? 
If we follow Him: if we treat the book just as 
He treated it, and because He so treated it, is 
there any danger that He will ever condemn 
us for so doing? But, if although He never found 
fault with the book, we do; if, although He 
never denied the divine character of any part 
of it, we do; if, although He never said a word 
to impair confidence in any part of its teach- 
ings, we do; is there no danger that we shall 
incur His displeasure? Which is the wiser and 
safer course then for the minister to pursue?” 
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LESSON FOR DECEMBER 1 By THE REV. J. KENTON PARKER 


Paul’s Triumphant Witness 


Background Scripture: Philippians 1 
Devotional Reading: Philippians 1:3-11 








The four “Prison Epistles” are Ephesians, Colossians, and Philemon, and this epistle to the 
Philippians. It was on his second missionary journey that Paul was prevented from going up into 
Asia, and at Tarsus had the vision of the man of Macedonia who said, Come over into Macedonia 
and help us. This is one of the turning points of history. The gospel is taken west into Greece and 
Rome rather than north. Philippi was a Roman colony and since there was no synagogue there Paul 





met with some women in a prayer meeting by 
the side of a river. Lydia, a prominent business 
woman, was converted and later the Philippi 
jailer. Paul claimed the protection accorded 
him as a Roman citizen and was released by 
the magistrates. The church at Philippi sent 
gifts to Paul while he was a prisoner in Rome. 

Instead of trying to divide this chapter into 
different parts, I wish to take up some of the 
verses and phrases and see how they throw light 
upon our Topic: Paul’s Triumphant Witness. 
Keep in mind the fact that he is writing these 
words while a prisoner. Like others who have 
been in prison he triumphed over all these 
adverse circumstances. 


“To all the saints in Christ Jesus.” If I re- 
member correctly there are only two instances 
in the Bible when the word “saint” is used in 
the singular. Aaron is called the saint of the 
Lord. No one would pick Aaron as the great- 
est or best man in the Old Testament. A saint 
is one who is set apart for God. All Christians 
are saints. Some may be very weak and faulty 
saints. The idea of calling a particular indi- 
vidual a saint in contrast to others who are in- 
ferior, is contrary to the whole spirit and teach- 
ing of the Scriptures. I believe that Paul or 
Peter or the other disciples would have pro- 
tested against such a distinction. Paul calls 
himself a “servant” (bond-servant) and “apos- 
tle”, but never a saint, except as he would in- 
clude himself among all his brethren. 

“I thank my God upon every remembrance 
of you.” It is a great blessing and inspiration 
and encouragement when we can think of a 
church in this way. Many of us can look back 
and remember experiences we had in churches 
we served and thank God. We can think of the 
fellowship we enjoyed, the times of sickness and 
sorrow we shared, the many kind deeds which 
marked the years that we spent together. The 
ties that bind together a pastor and his people 
are very strong and sacred. We remember and 
thank God! 
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“Because I have you in my heart.” Paul was 
one of the world’s “Heart Giants”. His heart 
was big enough to contain all the churches, all 
of the Jews, all of the world. “My heart’s desire 
and prayer for Israel is that they might be 
saved.” The church at Philippi seemed to have 
a peculiar place in the apostle’s heart. They 
had been kind to him and he longed after them 
in the tender mercies of Jesus Christ. Blessed 
is the pastor who can say as Paul says here, “I 
have you in my heart”, “I long after you” 


with the same sort of compassion that Christ 
had! 


“And this I pray.” This short fervent prayer 
falls into place naturally. When you have peo- 
ple “in your heart” you are going to pray for 
them. Notice the “bigness” of the things that 
Paul prays for in this prayer: “that your love 
may abound yet more and more”. What a 
tremendous thing is a growing, abounding love. 
Paul is echoing the prayer of Jesus for His 
disciples, “that ye love one another”. Such a love 
is a vital necessity for Christians. If this is 
absent, then the fellowship is broken. “In 
knowledge and in all judgment” (discernment) . 
If any man lack wisdom, let him ask of God, 
James tells us. The discernment here is the 
ability to approve things that are excellent; to 
tell the difference between that which is false 
and that which is true, that which is bad and 
that which is good. How great is this need! 
Today we are so apt to be confused in our 
thinking. Satan and evil men have a cunning 
way of covering up false teaching. They take 
words which have always stood for certain ideas 
and try to make them mean something almost 
the opposite. of their accepted meaning. This 
is nothing new. It was being done in Paul’s 
day and he warns against it. He is praying that 
the Christians at Philippi may be able to dis- 
cern, and always approve the excellent. He 
prays that they may be sincere and without of- 


PAGE 9 





fence. Their lives are to be “open books” with 
nothing to hide and nothing to stumble over. 
“Filled with the fruits of righteousness”. Jesus 
told His disciples that they were to bear much 
fruit. This was a proof that they were His 
disciples. There is no such thing as “barren 
orthodoxy”. True doctrine always bears fruit. 


“The things which happened unto me have 
fallen out rather unto the furtherance of the 
gospel.” To the ordinary observer it looked as 
though the spread of the gospel would be hin- 
dered by Paul’s imprisonment. The great mis- 
sionary who had traveled to so many cities 
preaching the gospel was now a prisoner. It 
looked like a terrible catastrophe. God has a 
way of making the wrath of men to praise him. 
The plots and plans of the enemies of the gos- 
pel seemed to have succeeded. But this was not 
true. Two marked results followed his impris- 
onment. Paul had a large degree of freedom 
and had the opportunity of personal contact 
with many Roman soldiers and also with those 
who visited him. Then, many of the brethren 
“waxing confident by my bonds, are much more 
bold to speak the word without fear.” 


“Christ is preached; and I therein do rejoice 
and will rejoice.” Some of those who preached 
were jealous of Paul and caused strife in the 
church. Nevertheless, “Christ was preached”! 
Today we have some who preach in this way. 
They create confusion and strife. It is not easy 
to look at these in the way Paul looked at such 
preachers in his day. I went to a tent meeting 
some forty years ago and after preaching a good 
gospel sermon I heard this same preacher de- 
nounce all the other preachers as “hound dogs”. 
I did not feel very good about it and am 
afraid I did not have Paul’s broadmindedness. 
I could not deny, however, that “Christ was 
preached”. Paul knew that even this sort of 
thing would be turned to “my salvation”. 


We now come to the core of our lesson. 
(Verses 20-30) 


“Christ shall be magnified”: this was the one 
consuming passion of the great apostle. John 
the Baptist had said, He must increase; I must 
decrease. Ever since Saul of Tarsus met Jesus 
Christ and was conquered by Him, his one 
desire was to exalt His wonderful Savior. He 
would exalt Christ by his life or by his death. 


“For me to live is Christ, and to die is gain.” 
These words may be taken as a motto for Paul’s 
whole life. I am sure that I do not understand 
fully what these words mean. May I suggest 
some of the meaning in this way. (1) “To live 
is Christ” meant life through Christ. The life 
I now live, I live by the faith of the Son of 
God, Who loved me and gave Himself for me. 
If John 3:16 is a great telescope through which 
we may gaze and marvel at the love of God for 
the whole world, this verse is a microscope 
through which we can look at His love for one 
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person. “Christ died for our sins.” “Christ 
died for the ungodly.” Christ died for us; he 
uses all these expressions to point out that 
Christ is the only hope for a lost sinner. (2) 
“To live is Christ’ meant life with Christ. 
Where all forsook him, the Lord stood by him. 
In all his journeys, in all his hardships and 
trials, in all his imprisonments, there was One 
Companion Who never deserted Paul. He knew 
the full meaning of this beautiful prayer: 


“Lord, make Thyself to me, 

A living bright reality 

More present to faith’s vision keen 
Than any earthly object seen; 
More dear, more intimately nigh 

Than e’en the dearest earthly tie.” 


(3) ‘To live is Christ” meant life in Christ. 
Christ was not only a Companion but He lived 
in Paul. “In Christ Jesus” is the way he ex- 
presses it. He was in Christ and Christ was in 
him. Jesus had promised that both He and 
the Father would come and dwell with those 
who were His disciples; we will come unto 
Him and make our abode with Him (see John 
14:23). Behold I stand at the door and knock; 
if any man hear my voice and open the door, 
I will come into him and sup with him and he 
with me. Paul had thrown the door wide open. 


(4) “To live is Christ” meant life for Christ. 
As we have seen, he dedicated his whole life to 
the one purpose of exalting Christ and making 
Him known to men. “Lord, what wouldst thou 
have me to do”, was what he said when con- 
verted, and he meant just that. To know Him 
and make Him known to others was Paul’s con- 
suming passion. 


“To die is gain.” Few men, if any, have suf- 
fered as Paul suffered. His life was spent as 
he tells us in II Corinthians 6 and 11, “in 
weariness and painfulness, in watching often, 
in hunger and thirst, in fastings often, in cold 
and nakedness.” It would be a relief for the 
weary traveler and hardened soldier to depart 
and be with Christ. Nevertheless he was ready 
to abide in the flesh a while longer, if there 
was need for him here. 


“Only let your conversation (manner of life) 
be as it becometh the gospel of Christ.” He de- 
sires that they should stand fast and strive to 
gether, no matter what happened to him. That 
is the fervent hope of every Christian leader. 
The work must go on! No mere man is in- 
dispensaable, not even a Paul. 

“Not only to believe . . . but also to suffer.” 
It is a still greater privilege to suffer for his 
sake. “I suffered much for thee; What hast 
thou suffered for Me?” is a question which we 
might well ask ourselves in these days when 
in our country suffering for the sake of Christ 
is almost unknown. If necessary, are we ready 
to suffer for the sake of Him? Paul’s Trium- 
phant Witness included much suffering. 


THE SOUTHERN PRESBYTERIAN JOURNAL 





— wt kt ox-tk Ok lh le 


s 
t 
t 
( 








YOUNG PEO 








YOUTH PROGRAM FOR DECEMBER 1 


By THE REV. B. HOYT EVANS 


“Ever Since Cain” 


Scripture: Luke 10:25-37 

Hymns: 
“From Every Stormy Wind That Blows” 
“Dear Lord and Father of Mankind” 
“My Jesus, I Love Thee” 


Program Leader’s Introduction: 


We are approaching the season when we 
think especially of the peace which the angels 
proclaimed at the birth of Christ. As we think 
of that peace and long for its complete fulfill- 
ment we must realize that “ever since Cain” 
there have been serious conflicts between peo- 
ple. While we must be realistic about recog- 
nizing conflicts between people, we must not 
be fatalistic about accepting them. 


What causes conflicts? The basic cause is 
sin. There was no peace-destroying conflict 
until sin entered the picture. Sin shows itself 
in many forms and works in various ways to 
stir up enmity. We have noticed, I am sure, 
that some people possess qualities which make 
them very genuinely agreeable. In dealing with 
such people conflicts are easy to avoid. On the 
other hand, there are other people whose per- 
sonalities seem to invite conflict. It seems that 
the best way to avoid fighting with them is to 
avoid them altogether. 


In this program we want to list and discuss 
some of the conflict-causing characteristics and 
attributes in order that we may recognize them 
and, with God’s help, avoid them in our own 
lives. Also, we want to list and discuss some 
positive attitudes and approaches which we can 
use to settle and avoid conflicts with others. 


(Ask the young people to suggest character- 
istics and attitudes which cause conflicts. As 
each characteristic is mentioned, write it on 
a blackboard or chart: Then ask how it works 
to make trouble. If your young people do 
not respond quickly, start them off with a few 
Suggestions of your own. Several possibilities 
are listed below.) 


1. SELFISHNESS probably causes more con- 
flict than any other thing. When everyone in- 
sists on having his own way, conflicts are bound 
to arise. 
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2. TTHOUGHTLESSNESS is closely related 
to selfishness. A thoughtless person does not 
make trouble intentionally. He just does not 


care about others, and has no thought of being 
helpful. 


3. GREED is also related to selfishness. A 
greedy person will fight for what he wants. 


4. PRIDE causes conflict when a_ person 
would rather fight than give up a privilege 
or admit a mistake. 


5. SUSPICION. A person who is always 
looking for something unpleasant is likely to 
find it and to make trouble when he does. 


6. ANGER. Many needless conflicts are the 
result of uncontrolled anger. 


7. HATE is involved in most violent conflicts. 
When ill-will is allowed to accumulate in our 
hearts it becomes a terrible and powerful force. 


8. JEALOUSY is closely related to hate and 
often develops into hate. Many think that 
jealousy was at the beginning of Cain’s murder 
of Abel. 


9. SELF-SUFFICIENCY. Any person who 
considers himself adequate to live his own life 
without the help of the Lord is bound to have 
conflicts. 


(Now make a list of the positive character- 
istics which serve to avoid and to overcome 
conflicts. Let the young people express their 
own ideas. We offer some suggested traits 
below.) 


1. LOVE is the most important thing to 
bring to any problem. Over a period of time 
love will quiet more conflicts than any other 
thing. 


2. FORGIVENESS is essential to the solu- 
tion of conflicts. The most final and satisfac- 
tory way of dealing with a wrong done to you 
is to forgive it and forget it. 


3. PATIENCE. People who are in conflict 
are often unreasonable, and they cannot be 
forced to become reasonable immediately. There 
must be the patience which will wait for reason 
to return. 
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4. FIRMNESS. It is not good to be always 
giving in to an unreasonable person. To give 
in encourages him to be even more unreason- 
able. Be loving and patient, but be firm. 


5. TRUSTFULNESS is the opposite of sus- 
picion. If we train ourselves to expect good 
things of people, they may be encouraged to 
live up to our expectations. 


6. DEPENDABILITY. It is helpful to peo- 
ple in conflict to know there is someone who 
can be counted on to keep his word and to stand 
for what is right. 


7. HUMILITY. A great many potential con- 
flicts have collapsed because someone had the 
grace to admit a mistake. 


8. THOUGHTFULNESS. Other conflicts 
have been avoided because someone had enough 
concern to look ahead and to say or do the 
right thing at the right time. 


9. PRAYERFULNESS. The person most used 
to avoid and overcome conflicts is the one who 
consistently and sincerely asks the Lord to 
keep him free from sin and to fill his heart 
with love. 


(Close the meeting with a prayer . . . asking 
the Lord to fill you with peace and to make 
you to be peacemakers for Him.) 





SAFE * GENEROUS 
ASSURED 


An Income for You— 


An Outgo of Christianity 


Briefly, your gift to the Board of Church 
Extension purchases a regular annuity for 
you which pays you an income for life—be- 
ginning now. To protect your investment, 
the full amount is held by the Board through 
your lifetime; and, depending on your age, 
you can receive up to 7.4% per year—re- 
gardless of prevailing business conditions. 
Payments are made semi-annually. Later, 
your gift lives after you bringing others to 
Christ. See how people with small or large 
incomes may enjoy this plan. 


WRITE FOR FULL INFORMATION 
G. B. Strickler, Treasurer 


BoARD OF CHURCH EXTENSION 
341-B Ponce de Leon Ave., N.E. Dept. B-3 
Atlanta, Georgia 
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Trinity Senior Club 


The Trinity Senior Club is a project of the 
Women of Trinity Presbyterian Church, At- 
lanta, Georgia. It was organized to give recrea- 
tion and amusement for the Senior Citizens in 
the section near the Church. 


The first meeting was held in the church 
Educational building in 1955, with 25 members 
present. The membership is now 65; less than 
ten per cent are members of Trinity Presby- 
terian. Practically all the churches in the area 
are represented in the club. 


The Senior Club meets each Wednesday 2:30 
to 4:30 P. M., one Circle acts as hostess. Some 
Circle members drive club members to and 
from the church, others bring cookies or cake 
and serve coffee and tea. 


The members of the club arrange the pro- 
gram for the first Wednesday of the month. 
Programs include musicals, (many members are 
talented musicians, vocal as well as instrumen- 
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tal); slides of travels, beautiful gardens and 
cities in the old country as well as our own 
country; lectures, readings, book reviews, out- 
ings, etc. We had one Rogues Gallery party, 
with the members bringing their younger days 
pictures for the Rogues, one old time tacky 
party with all the members dressed very fancy, 
one court trial, one day as a picnic on a house- 
boat on a nearby lake. 


On the second and third Wednesdays the 
club members do handcrafts; such as_ basket 
weaving, making Easter and Christmas toys for 
the children’s hospitals, Christmas gifts for bed 
patients, and hospital pads for charity institu- 
tions. The fourth Wednesday of the month 
is always birthday meeting, all who have had 
a birthday during the month are honored. The 
hostess Circle furnishes the program that day. 


The members of the Senior Club had the 
program for Family-night supper one Thursday 
night, which proved a happy experience for 
the whole church. Most of our members live 
with their sons or daughters, and really have 
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no outside interests. Some have never lived in 
the South before and feel somewhat uprooted. 
Many of them say the hours at the club meet- 
ing are the high lights of their entire week. 
The Senior Club has given older persons the 
opportunity to meet and know people of their 
own age, with their own or similar problems, 
interests and experiences and has claimed from 
them a contribution to the church. 


Mrs. W. A. Addy 





Invitation to a Conversation 


“. .. Make haste, and come down; for today 
I must abide at thy house.” 


This is the urgent invitation of Jesus to have 
a conversation with a man named Zaccheus. 
From generation to generation that invitation 
has been made, and it has the same sense of 
urgency and relevance today as it did when 
Zaccheus first heard it from his strange perch 
in a tree. 


The time, the place, the setting may change; 
but the introduction of the person of Jesus 
to people where they are — market place, vil- 
lage, fair, home, oasis, caravan, river boat, field, 
workshop and pilgrimage — is still the primary 
function of the worldwide mission of the Ameri- 
can Bible Society. 


The humble request of Bernabe, a Tarascan 
Indian of Mexico: “Talk to God in my lan- 
guage so that I can listen in” brings this chal- 
lenge into focus. Each new translation of the 
Scriptures into a living language invites more 
ery into the conversation with the living 

ord. 


Whether this first introduction to the knowl- 
edge of the love of God in Christ Jesus comes 


to them by word of missionary, preacher, lay- 
man, or directly from the Bible, they must 
above all else possess it. Only then can the in- 
vitation be made and accepted with an under- 
standing and receptive heart. 


The reading of the Bible is therefore an in- 
vitation to “join in the conversation” between 
God and man. The fourteenth annual World- 
wide Bible Reading program from Thanksgiv- 
ing to Christmas will give this increased sig- 
nificance as thousands of homes will receive the 
invitation through daily Bible readings, sermons, 
newspapers, magazines, radio and television. 


The real drama, however, of the Biblical in- 
cident is caught up in its urgency—‘Make 
haste.” The delegates of the United Bible So- 
cieties meeting in Rio in July discovered this 
in both the sobering and challenging facts of 
expanding world population, rising production 
costs, increased literacy and growth of the 
younger churches. 


Human voices may waiver and grow faint, 
but the clear invitation of the living Word will 
bring countless people into the presence of 
Jesus of Nazareth. 


James Z. Nettinga 
(Bible Society Record - October - 1957) 





HOW TO HAVE FAITH 


In the early years of Dr. R. A. Torrey’s service 
for the Lord he desired to have larger faith, so 
that he could accomplish greater things for the 
Kingdom of God. He tried to work up and pump 
up his faith, but he did not succeed. Then he 
discovered that “faith cometh by hearing, and 
hearing by the Word of God”. He began to 
saturate his soul more fully with the Word, and 
his faith increased as he had desired.—On and Off 
Duty. 





by the Nazis. 


Israeli Government. 


HEADQUARTERS: 
252 North Dillon Street 


Dept. SP 
Los Angeles 26, Calif., U.S.A. 





The American-European Bethel Mission, Inc. 


founded by Rev. and Mrs. Leon Rosenberg 
Our Unique Orphanage in the Holy Land 


. Our Orphanage in Haifa, Israel, is a Memorial to the many boys and girls 
of Hebrew-Christians in our former Orphanage in Poland who were slain 


. Our Orphanage is an uncompromising Gospel testimony in the Holy Land, 
established on uncontested ground, and it is officially registered with the 


It is a children’s Bible Institute for the preparation of future witnesses. 
. As a faith work, this unique Orphanage needs and deserves the cooperation, 
by prayer and practical assistance, of everv Chriat-lovine nereon. 
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A Petition to the 
Presbytery of Central Mississippi 


by the 
Session of Central Presbyterian Church 


JACKSON. MISSISSIPPI 
SEPTEMBER 30, 1957 


A Word of Explanation to 
the Central Congregation 


The members of this church know that we have 
been deeply concerned about certain prevailing 
attitudes and conditions in our Southern Presby- 
terian Church. The Elders of this church have 
endeavored to give this whole matter the most 
mature consideration. They believe the solution 
to this problem should be sought through the of- 
ficial channels of the Church. Therefore, the 
following petition will be sent to the Presbytery 
of Central Mississippi with the request that it be 
forwarded to the General Assembly as an overture. 
Your Elders have endeavored to speak the truth 
in love and moderation. It is hoped that, at least 
for the present, this congregation will let the matter 
rest with this communication and that we may 
have the mind and spirit to proceed with the work 
of our local church in the fullest way. 


The Petition and Overture 


The Session of Central Presbyterian Church 
earnestly requests the Presbytery of Central 
Mississippi to send the following petition as an 
overture from this Presbytery to the General As- 
sembly. 


The concern of this petition is for “the peace, 
unity, edification, and purity” of our local church 
and all others in the Assembly. 


The Session of the Central Church in making 
this petition to the Presbytery seeks to have its 
voice heard through this proper and official chan- 
nel of communication between a local church and 
the General Assembly. 


In the making of this plea we want to reaffirm 
what we trust is recognized as being true of this 
church—namely, that under no condition are we 
willing for any message in the Word of God to 
be silenced. Our earnest plea is for a continuing 
interpretation of God’s Word. 


We do want it understood that we are not trying 
to speak for any other church. We believe that 
others share our present concern, but we do not 
presume or infer that we speak for them. 


Our major concern consists of three elements, on 
each of which we have endeavored to take a con- 
structive and Christian approach. These matters 
of our concern are as follows: 


I. 


Our concern is for A RETURN TO CHRISTIAN 
PERSUASION AND MODERATION. 
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The power of Jesus over men was, and has 
always continued to be, the power of persuasion. 
History teaches that when the church has departed 
from Christ’s example it has lost its unity, its 
purity and its spiritual power. 


The practical meaning of this Christian attitude 
of persuasion and moderation has been expressed 
in these words: “We cannot make living things 
grow with a sledge hammer no matter how hard 
we pound.” 


We believe that since the General Assembly took 
its original action on the race question in 1954 
there has been a growing tendency to pressure 
the Church to accept the integration of the races, 
and as time has gone on, culminating in 1957, the 
efforts to have the churches accept integration 
have been carried to the extreme. We realize that 
we are a part of the deep south where the attitudes 
toward the race question run deep with much feel- 
ing, but the subject of this petition is not what 
should be done about the race problem but the ways 
and means that are being used in presenting this 
controversial issue. 


In behalf of understanding on our part and in 
fairness to the Boards and Agencies of the Gen- 
eral Assembly, we remember that over three years 
ago the decision was made to have a special em- 
phasis each year in the program of the church. 
So three years ago the emphasis of Christian 
Citizenship was scheduled for the year 1957. It is 
clear that those responsible for promoting Christian 
Citizenship this year did not hastily and impulsively 
determine to promote Christian Citizenship at this 
particular time of crisis. 


However, with the former declarations of the 
Assembly and with the incorporation of that ma- 
terial into many of our church publications, plus 
the materials for the emphasis this year on Chris- 
tian Citizenship, plus the report of the Council on 
Christian Relations on “Freedom—the Christian 
Concept”—all of which, when added together, have 
had the practical effect we believe, of pressurizing 
beyond the full limits of Christian persuasion and 
moderation. 


We understand that the emphasis for 1958 is on 
the Church. There is ample evidence to believe 
that we stand in great need of a truer and fuller 
understanding and appreciation of the nature and 
the function of the church. We make a plea that 
this emphasis on the Church be so presented that 
this study may not be resisted and neglected be- 
cause of the constant injection of the race prob- 
lem, and in doing so we will not miss the mark 


of Paul’s appeal: “Let your moderation be known 
unto all men.” 


Our concern is for CERTAIN REVISIONS IN 
OUR CHURCH SCHOOL MATERIALS. 


The Central Church believes that our Church 
School materials should be the best available for 
our spiritual growth, and we are making a sincere 
effort to use our Presbyterian materials throughout 
our Church School. But these materials have be- 
come more and more objectionable and less ade- 
quate. We believe that the Word of God is being 
shifted from the center toward the circumference 
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and that our Presbyterian doctrines are not re- 
ceiving the historic and — emphasis. We be- 
lieve that our people must be trained to live and 
serve in a modern world but we cannot see how 
this is to be done if the by-products and the 
circumference benefits are to occupy the primary 
focus in our Church School literature. 


To us the most objectionable and least adequate 
of our Church School materials are the PIONEER 
TRAILS and PRESBYTERIAN YOUTH, and for 
these we are given no option as they are the only 
publications for this part of the training of our 
youth. 


As it happens our whole attitude toward our 
Church School materials, including our spirit of 
“brotherly love and affection,” has been stated 
in a splendid way by the Elders of the Trinity 
Presbyterian Church of Montgomery, Alabama, in 
their communication to the Board of Christian 
Education. And we ask that this Trinity Church 
statement, a copy of which is attached hereto, be 
considered as supporting evidence for this petition. 


Our concern is that WE BE GIVEN THE OP- 
PORTUNITY TO CONSERVE THE GOOD IN 
OUR CHURCH. 


Under God’s blessing we have been given a 
church with a worthy degree of unity, purity, and 
consecration and we believe it to be our duty to 
conserve those God-given gifts. We have believed 
and continue to believe in living according to our 
Presbyterian principles in great devotion and loy- 
alty to the Assembly and its causes and programs. 
We are concerned about the preservation of this 
kind of a church. We are fearful that as we live 
under the conditions indicated above that the 
wheat will be destroyed with the tares and we will 
lose many of the gains that we have made. A 
very wise man has asked this question in his ex- 
position of the parable of the tares: “When has 
the church undertaken to uproot her heresies with- 
out uprooting also her gentleness and her cou- 
rageous quest for truth?” 


If we are not given a better chance to conserve 
the good of our Church certain inevitable conse- 
quences may fall upon us. 


Specifically, we mean this: Our loyalty to the 
General Assembly in the minds and hearts of our 
people may be shaken; our confidence in our 
Church School literature may be so weakened that 
we will have no choice but to turn from it, even 
though we do not know of an adequate substitute; 
the stewardship of our possessions may be so 
jeopardized that our contributions to the Assembly’s 
causes will fall far below a worthy standard of 
giving; and with all of this, we too may lose our 
“gentleness and our courageous quest for the 
truth,” thus becoming a part of that which we now 
strive and plead against. 


With the greatest devotion for Christ and His 
Church, we have made a sincere effort to state our 
loyalties, hopes, fears and needs. We make our 
plea to the General Assembly and to the Boards 
and Azencies of our Church to give due considera- 
tion to us that we may continue to work together 
one for all and all for one in and for the Church 
of our Lord. 


Since our sole aim and purpose is to find a good 
solution to our problem we are not zealous for 
any particular method so long as it is tempered 
with love and fairness to all. However, in so far 
as we can see, it would be the part of wisdom for 
the services of the General Council to be called 
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upon since the General Council, with its position 
among the Boards and Agencies and its knowledge 
of Assembly matters, is in a position to give great 
assistance in bringing about some corrective meas- 
ures in the near future. 


Therefore, the Session of Central Presbyterian 
Church of Jackson, Mississippi earnestly requests 
that the following overture, with the preceding 
petition attached, be sent from the Central Missis- 
sippi Presbytery to the General Assembly: 


Resolved, that the Central Mississippi Presby- 
tery respectfully overtures the General Assem- 
bly that the General Council be authorized and 
instructed to proceed at the earliest possible 
moment to a study of the matters mentioned 
above and other related matters, and to bring 
about as soon as possible any corrective changes 
mutually agreeable between the General Coun- 
cil and any Board or Agency in so far as the 
changes agreed upon lie within the framework 
of the standards and authorizations placed upon 
said Board or Agency by the Assembly, and 
that the General Council report to the General 
Assembly at its 1959 meeting the changes that 
were agreed upon and executed, and recom- 
mendations to the Assembly for additional 
changes agreed to by the General Council but 
not approved by the Board or Agency concerned. 
And also, that the General Council study the 
functions of each Board and Agency concerned 
in these matters and make such recommenda- 
tions, if any, for needed changes in their re- 
spective functions as formerly approved by the 
General Assembly. And further, that in the ful- 
fillment of this task that the General Council 
be authorized to secure help from others who 
are not members of the General Council in any 
way that it may see fit. 


We understand that this overture was passed 


without a dissenting vote by Central Mississippi 
Presbytery.—Editors. 
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EARLY MEDIEVAL THEOLOGY, Volume 9, 
The Library of Christian Classics. George E. 
McCracken in collaboration with Allen Cabaniss. 
Westminster. $5.00. 


Volume 9 sets forth the finest of early medieval 
theology. It offers representative selections from 
the surviving theological literature of the western 
church from about 400 to 1100. They cover dogma, 
the eucharistic controversy, homiletics, 
theology and Biblical interpretation. 


Some of these writings will be unknown to our 
readers; others may be quite familiar, but this 
volume is of tremendous value in showing how 
devoted churchmen through this period of history 
endeavored to preserve steadfastly the faith once 
for all delivered to the saints and pass it on to 
their successors. Despite the fact that these works 
come from the period commonly called the Dark 
Ages, it is apparent from them that Christian 
truth had not been extinguished in the centuries 
following the breakdown of the Empire. The two 
editors of Volume 9 have done a splendid job in 
their introductions. 
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1S THERE A CONFLICT BETWEEN GENESIS 
1 AND NATURAL SCIENCE? N. H. Ridderbos, 
Eerdman’s. $1.50. 


Dr. N. H. Ridderbos is a successor of Dr. G. Ch, 
Aalders in the field of Old Testament study in 
the Free University of Amsterdam. His name has 
become synonymous with eminent Biblical scholar- 
ship. The purpose of this book is to consider in 
particular whether there is a conflict between 
Genesis 1 and the results of natural science. In 
this connection, the problem of how to view the 
“days” of Genesis 1 is central. 


Dr. Ridderbos points out that according to some 
thinkers, the word “day” in Genesis 1 is to be 
interpreted as meaning a real day and that crea- 
tion took place in 6 real days. Then he mentions 
the concordistic theories. The most important is 
the one that interprets the word “day” as a period 
of possibly millions of years. Related to this 
theory is the inter-period theory which inserts 
periods of millions of years between the days of 
Genesis 1 and the restitution theory. A third 
group of interpreters believe that the arrangement 
of 7 days is intended as literary form, says Dr. 
Ridderbos. This view has been presented under 
various names and forms. 


The author stresses the fact that the revelation 
embodied in Genesis 1 occupies a place of central 
significance in the whole of revelation. This lit- 
tle book and the contemporary evangelical series 
makes interesting and informative reading. 





AND GOD CARES FOR ME. _ Alverta Breit- 
weiser. Warner Press. $1.50. 


This book is a delightful collection of pictures 
and stories about God in nature. A Sunday School 
teacher relates God’s care for birds, fish, animals, 
and flowers to His care for children. This book 
is for children 5 to 9 years of age. 





GEORGE WHITEFIELD. Stuart C. Henry. 
Abingdon Press. $3.75. 7 


George Whitefield is well know as a prominent 
figure in America’s Great Awakening in the 18th 
Century. Dr. Henry has written this book to re- 
evaluate his career and message. Whitefield is 
studied not merely as a figure of the religious 
movement but against the background of the 18th 
century culture, both secular and_ religious. 
Through careful analysis the biographer seeks to 
find the secret of the evangelist’s powerful appeal 
for all classes of people. 


While the volume is carefully and scholarly 
written, the author succeeds in making this work 
fascinating and delightful. Churchmen of all de- 
nominations should find this volume illuminating 
as it portrays to us Whitefield as a man and ex- 
plores the message that found its way into 18,000 
sermons preached by the evangelist. 





THE MIRACLES OF OUR LORD. John Laid- 
law. Baker Book House. $3.50. 


John Laidlaw was a Scotch Presbyterian the- 
ologian, who taught systematic theology at New 
College, Edinburgh. He is well known for his 
classic work on “Bible Doctrine of Man.” 


- The purpose of this treatise on the miracles is 
expository and homiletic. The author accomplishes 
his purpose by setting each incident in the light 
of best exposition and indicating its spiritual 
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application. The treatment of miracles in this vol- 
ume is unusually complete and satisfying. It is 
vital and dramatic. As we view the miracles of the 
Lord in the light of Laidlaw’s brilliant commentary, 
they take on new meaning and shine with greater 
brilliance. 





OUTLINE STUDIES IN THE OLD TESTA- 
MENT. W. G. Moorehead. Zondervan. $3.95. 


This volume is a superb work in assisting Bible 
students to master the great themes of the Bible. 
There is a short synopsis of each book briefly 
expounding each major section in paragraphs 
packed with the results of years of mature Bible 
teaching. Each analysis is marked with keenness 
and clearness. These chapters will be found very 
helpful to preachers in preparation of sermons and 
by Bible class teachers. Here is a study guide for 
beginner and advanced student alike. 





THE PILOT SERIES IN LITERATURE. Alice 
Fenenga, Gertrude Haan, Beth Merizon. Wm. B. 
Eerdmans. $5.50. 


This is the first of three literary readers for 
the Junior High School, prepared especially for use 
in the Christian day schools of the United States 
and Canada. In selecting the materials for this 
reader the editors kept in mind three major factors 
with regard to content: spiritual significance, gen- 
eral significance, and interest appeal. They combed 
many writings which deal with spiritual truths 
and experiences relating to Christian faith and 
life. The best of contemporary writings have been 
gleaned and sifted. Some of the well loved classic 
stories and poems that have been disappearing from 
Junior High anthologies are reclaimed and given 
to youth in this volume. This work will develop a 
desire to read and also discrimination with regard 
to content in literary form. 





GUESTS OF GOD. John Frederick Jansen. 
Westminster Press. $2.00. 


The purpose of this volume is to find a more 
meaningful experience in the sacrament of the 
Lord’s Supper. This volume consists of 21 medi- 
tations for the Lord’s Supper. 


Utilizing Scripture references possessing an ap- 
peal to the senses of taste and touch, the author 
divides his book into three parts. The first — 
“The Grace of Our Lord Jesus Christ” — con- 
tains the largest number of meditations pressing 
home the realization that what Christ has done 
and continues to do in the Supper is far more 
important than what we do since it is He who wel- 
comes us, He who bids us partake of the great 
gift He offers. The second section deals with “The 
Communion of Saints” and the third is a call to 
“Self-examination.” This volume will help any 
Christian to partake of the Lord’s Supper more 
worthily. 





SPIRITUAL AND ANABAPTIST WRITERS, 
Volume 25, The Library of Christian Classics. 
George H. Williams and Angel M. Mergal. West- 
minster Press. $5.00. 


Volume 25 in the Library of Christian Classics 
comprises a group of 16th century writings, once 
cherished and influential in wide circles but little 
known to modern readers. 


Part I of this section gives us the beginnings 
of the Anabaptist Reformation, a sermon by 
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Thomas Muntzer before the Princes, letters to 
Thomas Muntzer by Conrad Grebel and friends, 
a study by John Denck on whether God is the 
cause of evil, and other writings by Hubmaier, 
Sebastian Franck, Kasper Schwenckfeld and Menno 
Simons. 


Part 2 deals with evangelical catholicism as rep- 
resented by Juan De Valdes. It includes sections 
from A Dialogue on Christian Doctrine; One Hun- 
dred and Ten Considerations; and The Christian 
Alphabet. 


Each section provides a bibliography for the 
reader and offers a comprehensive general intro- 
duction with a _ specific introduction to each 
selection. 





1,000 NEW ILLUSTRATIONS. Al Bryant. Zon- 
dervan. $3.95. 


This book of llustrations will help to make the 
minister more effective whether speaking to chil- 
dren or adults, churched or unchurched. In this 
vast compilation many stories are given to il- 
lustrate important subjects. The illustrations have 
been selected from current sources and never be- 
fore appeared in book form. Included are illustra- 
tions on 316 different subjects. They are com- 
pletely indexed by subject. 





YOUNG ONLY ONCE. Clyde M. Narrimore. 
Zondervan. $2.95. 


Young people today are constantly confronted 
with situations that call for decisions. Here is a 
book that will help young persons to make the 
right decisions. It is interesting reading. Answers 
are based on sound Scriptural principles as well 
as practical psychological facts. 


Bible Story Books 


The Child’s Story Bible 

By Catherine F. Vos 
732 Pages, full color pictures, maps, index, scripture refer- 
ences, pronunciation guide, large, clear type, $3.95 postpaid. 


Egermeier’s Bible Story Book 

By Elsie E. Egermeier 
Three editions to choose from. “A” is complete Bible in 
story, 234 stories, 608 pages. “B” is culture edition with 
every feature of “A” plus home-study section, 688 pages. 
“C” is deluxe gift edition, contains all features of “A”; and 
“B” adding 16 pages of pictures and stories on life of 
Christ with 16-page photographic reproduction of Holy 
Land scenes. “A,” $2.95. “B,” $8.95. “C,” $4.95. 


The Foster Bible Story Books 

|By Charles Foster 
An illustrative list of titles, including: Story Of The Gos- 
pel ($1.35), Stery Of The Bible ($2.50), First Steps For 
Little Feet ($1.50), and Bible Pictures ($2.25). Each dis- 
tinctive, yet all true-to-the-Bible and especially adapted for 
small children. 


Marian’s Favorite Bible Stories 

By Marian Schoolland 
For children 3 to 8, carefully designed for this age group, 
large type, close to Bible narrative, full color pictures, al] 
making a good all-around Bible Story Book for primary 
and intermediates. $1.50. 

Marian’s Big Book Of Bible Stories 

By Marian Schoolland 
Next step for children is this graded complete story book 
covering the entire Bible in faithful retelling of 226 stories. 
To protect your child from harmful stories untrue to the 
Biblical account, this book is par excellence. $3.50. 

Bible Stories For Boys And Girls 

By Theodore Engstrom 
Seventy stories from the Scripture for boys and girls 5 to 
10 years of age. Designed to lead young minds to a closer 
understanding and faith in the Word of God, this book is 
particularly fine for children not familiar with the Bible 


stories. $1.95. 
ORDER FROM 
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“Go ye 
into all 


the world”’ 


You can do 
His will... 


through 


your will 


Many Christians desire to further the work of the Lord not only during their 
lifetime but after their days on earth have passed. By naming the Board of 
World Missions in their will, they can accomplish this effectively, since be- 
quests to the Board are used to support the work of Foreign Missions. 


For those who would like to remember Foreign Missions in their will, this 
form of bequest is recommended: 


I give, devise and bequeath to the Board of World Missions of 
the Presbyterian Church in the United States, a corporation 
organized under the laws of the State of Tennessee, with offices 
at Nashville, Tennessee, the sum of 

(or the following property, to wit:......... 


For further information regarding this method of contributing to the advance- 
ment of the Gospel of Christ, please write 


E 


oo CURRY B. HEARN, TREASURER 


i ¥. 
aa 
“wee BoarRp OF WORLD MISSIONS 
rs PRESBYTERIAN CHURCH IN THE UNITED STATES 
 , POST OFFICE BOX 330, NASHVILLE 1, TENN. 


7 


“To Forergu Missions a Share’ 
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A SALUTE TO THE 
FACULTIES OF OUR 
29 COLLEGES AND 
SEMINARIES 


750 Members of the Faculties 


bags 


Our institutions of Higher Education have been built on the loyalty, sacrifice, 
love and faith of more than 750 teachers. 
They are more valuable than all buildings and endowments. 


Frequently they have been underpaid. Presbyterians must honor and pay them 
more adequately. 


Today we honor these men and women—servants of Christ, of the Church, of youth. 


BOARD OF CHRISTIAN EDUCATION 
PRESBYTERIAN CHURCH IN THE UNITED STATES 











